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ABSTRACT

The youth dormitory system among the Tiwa tribeNofth East India is an important social instituti®@o far
very limited studies have been undertaken solelyot® to this system. The Tiwa youth dormitory isown as the
Chamadi It is not only a meeting place for all the malembers of a Tiwa village but also an institutionnoh formal
educationlt is a seat of learning for the younger generatidrhey learn music, dance, handicraft and othegrgml facts
of life at theChamadi However with the progress of time and emergericaadern education system the significance of
the Chamadihas drastically reduced. This paper is an attémpighlight the various aspect of the Chamadiesyshmong

the Tiwa tribe and to understand its continuity ahdnges.
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INTRODUCTION

Ethnographers and the British colonial officersdgd about many ethnic tribes of North East Indimtheir
studies the youth dormitory system occupied a Sgamit place. The English word ‘dormitory’ is degiy from the Latin
word dormitorium signifies a communal or collective sleeping quariéhis word is inappropriate for the communal
sleeping quarter, which is like a preparatory sthioothe tribal children. During the colonial ped Shakespeastudied
about the Mizo youth dormitory. Gurdotalked about the dormitory system among the wan df the Khasi tribe. He
observed that the bachelor dormitory system is tiBairman trait Endle® write about once the bachelor dormitory
system was obtained among the Kachari in the patsalbtraces have disappeared. Huttalso opined that this system
was prevalent among the Kacharis in Assam but dismeed due to cultural change. Similarly Haimeriland Huttor
studied the dormitory system of various Naga tribEslorth East India. In the post independencegoesome scholars
carried out studies on this system while dealingpwther aspects of particular tribes. There weraesworks on the Tiwa
which also dealt with the dormitory system. Howeserfar no systematic studies solely dedicatediigogystem is yet to
be made. Hence this paper examines the youth dognsystem of the Tiwa and discusses about itsmmaitg and change.

It gives a brief descriptive account of the traafifil youth dormitory system of ti@hamadi This paper is primarily based

on colonial and contemporary writings and fileddéts.
The Tiwa Tribe

The Tiwa are one of the many tribal groups in Ndttist India. They are one of the early settlerBlarfth east
India. Ancient scriptures mentioned the earliestaliitants of Assam dsirata. In the puranas Kirata are designated as
foresters, barbarians, mountaineers. The Mahalzharantioned these early inhabitants of AssaMlashhas According
to B.K. Baruafi theseKirata andMlechhasare the Mongolians belongs to the Tibeto-Buranaamilf of the Indo-Chinese

group and their representatives of the presentagdaythe Kacharis, Koches Rabhas, Lalungs(Tiwa)p&arherefore the
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Tiwa are also part of thi€irata group mentioned in the scriptures of ancient Assaattled in Morigaon, Nagaon, Kamrup
and Karbi Anglong districts of Assam and Ri Bhatdct of Meghalaya, they have long been refercedd “Lalung” by
other neighboring groups (Khasi-Jaintia, Karbi).e¥hare also referred as Lalungs in the Assameseniches or the
Buranijis and in colonial records. However tiBairanjis used different words to mean the Lalung peoplelifferent
context. Sometime they are referred as Garo and:tmm asDantiyalias. The Ambiguity regarding the people by the
nomenclature Tiwa will be discussed in the subsetjakapter. The people in question however refahémselves as
Tiwa. They are divided into two cultural and socifbisions- those settled in the plains, speak Ass®, follow a
patrilineal descent system and bear Assamese paisyrand those residing in the hills, who speakil®ef®6-Burmese
language of the Bodo-Garo group, are primarily ifia¢ral and divided into clearly identified clan®fn which they trace
their descent. Thus the Tiwa follow a bilineal dag¥csystem or more specifically an ambilineal desc&his system
recognizes that a person is descended from bo#ngsarbut allows for choice in determining whiclscknt group to be
more affiliated to and is therefore characterizgdobiocal residence, in which choice is availabkvieen living near or
with the family of the bride or groorif.In most cases, the husband goes to live in hig'svifamily settlement
(matrilocality), and their children are included timir mother's clan. However, when the woman doeléve with her
husband (patrilocality), the children take the nashéheir father. While the ‘hill Tiwa’ profess thietraditional’ religion,
the ‘plains Tiwa’' are by and large, Hindu. The Timdigion is based on the worship of natural fordéswever since the
1950s there has been a growing number of converGhtistianity. Despite the differences between lileand plains
Tiwa cited above, both groups claim a common ange3tey both claim a close association with thengpality of
Gobhd* which is mentioned in thBuranjis' since the early 18th century, as an important gtacknter of trade between
the Ahom and the Jaintia kingdom. They furtherroldihat the Gobhaaja belonged to a Tiwa clan and that his territory
covers more or less the Tiwa dominated areas. Hemélere is very little information about this pripality.
The attachment of the Tiwa to the legendary GdRaj"™ depicted as a sacred figure is significant andinoas to exert

significant socio-religious influence among the &iw
The Chamadi

Like other tribes of North East India the Tiwa halso their youth dormitory. the Tiwa call it ag®hamadi It
is the most important system still prevalent amtrg Tiwa especially the hill Tiwa. . It may be eala kind of social
tribal commune where village youth are trainedhieitt traditional way of life. Th€hamadisystem provide an opportunity
for the Tiwa youths to acquire a spirit of coopenat responsibility and certain amount of skill @ssal for a traditional
way of life. However the bad news is that beamadiis fast disappearing among the Tiwa. The villadectv has still
poses this system is only for ceremonial purpo$e dhamadiis an indispensable part of social and religiofesdf the
hill Tiwa. It is a seat of learning for the younggnerations. They learn music, dance, handicraftadher essential facts
of life at theChamadi The youth joins th€hamadiwhen they attain ten to twelve years old and ragias members until
sixteen to nineteen years, that is, till they getrned. It is a huge hall of around 40/50 fit loagd 20/25 fit wide. It is
constructed on wooden posts raised a few feet atte/ground. Th&€hamadiis built in the middle of a village so that
every person in the village can be easily acceds The hall has no walls on either sides and codeor with bamboo
mats. Unmarried youth of the villages are genersgignt the night at th@hamadi There is no restriction on the married
youths sleeping in the dormitory. However, entrymaimen is restricted in thehamadi A managing committee is formed
to look after the affairs of the Chamadi which molvn as PanthaiKhel’. The three main post of thehamadiis named

after the three main officials of the Panthai Khihey are Changdoloi, Changmaji , and Suruma. These posts are
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called asThamkhundaThe entirecChamadiis divided into four undemarcated parts, each witipecific purpose. The area
in front of the main post Changdoloi is knownNsmaji It is used for observation of different ceremani€he portion
behindNomajiis calledNukthi It is used for meeting purposes. Besides thexdvew fire-places, the front one is meant for
the village elders and guests and the rear onar ithé officials of the dormitorffanthai khel. There are definite assign
places for the officials of the dormitory accorditogthe portfolio in the fire-place around whicliga wooden planks are
placed for setting. All members of the dormitorg @axpected to follow the protocol for the smoothdiioning of the
Chamadi The firewood is stored under the raised platfamrtarge quantity so that it can be used suffidiedtring the
winter and rainy session. the cross beams of ttaali is decorated with carvings of developed ferha¢ast oChujhu.

In addition, geometrical designs, forms of aninaald birds are incited on the posts.
The Origin

The exact origin of th€hamadiamong the Tiwa is not known. However accordinghi traditional beliefs it is
the place where the Lampha Raja resides. Amongith€wa Lampha Raja is considered to be as onthefbenevolent
deity. Hence th&€€hamadiis no less than a holy shrine for the Tiwa. Thentred hymens chanted at the ceremony, held

before going to the jungle to procure the main parsthe Chamadiis noted below.
oi’ pha deuri hatari
ta’ etha porlena
tao konong oi charibhai charikora
lampha rajane pale chinge etha
jella lanina ta’ porlena porbena
oi deu charibhai charikora....
Translation

Oh father deuri hatari! Today we all pray for cbaai charikora! We request permission from ounydefitaribhai

charikora to construct the Chamadi: the residersmapghha Raja and to select village elders.

In this hymens we find that the villagers askingnpiesion from their high god Charibhai Charikoractmstruct
the house of Lampha Raja where village elders lvdliselected. It is worthwhile to mention that tloeirecil of elders or
pisai** of a Tiwa village selected and installed at tbeamadi It indicates the importance of tH@hamadiin the
socio-religious matters. Hence tBdamadisystem can be attributed to the society formagioa religious beliefs of the

Tiwa This system may be as old as the Tiwa sodiggyf.

Shyamchoudhul? opined that the avoidance of incest could be aeaf the origin of th€hamadisystem. He
referred to Sinha’s suggestion about the Garos tribere the main aim of the dormitory system isafeguard against the
probable incest, as in their cultural developmhatunconscious oedipus and incest feeling are caripaly strong™® But
it is not possible to say that the avoidance oést@r keeping down the unconscious oedipus byratpg the boy from
the night stay at his home is the main motivatiehibd the dormitory organization among the Tiwa.a®idance of
incest is not a peculiar psychological phenomenbnhe tribal society. It is a common social trait all societies.

The carvings of developed female breast on thesbezans of the dormitory perhaps emanate from g@ession. But it
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may also be argued that frank and bold displaysefial parts of female body in these carvings @tended to free the

inmates from inhibition. Hence the theory of incembnot be approved altogether.

If we look at the main aim and objective of tBhamadisystem we observed that tGdamadiis a place where
all boys get training and motivation essential dotraditional way of life at an important age. Td@mitory life makes
them understand and acquire the knowledge aboutdhenunity life of the village. It enables themtéke part in the
social activities thereby exposing themselves figoroving personality and leadership quality. Tleamadialso provide
security to the village. The presence of the yourihthe middle of the village provides a senseewiusity to the villagers.
Moreover theChamadiis a common meeting place for the village whereartant decisions regarding socio-religious
aspects are taken. Hence, the above discussioratedithat th€hamadisystem among the Tiwa emerged to maintain

spirit of community life and to prepare and traie youths for their future life.
Construction

There are general similarities in the pattern afstruction and size of the dormitory between thkihgs and the
other tribes of Assart.However at present it is very hard to find anyHeder dormitory in any of the tribes of Northeast
India. To procure the three main posts for @emmadispecific rituals are observed. Before the treruisfrom the jungle
the member of th@anthaiKhel identifies the tree and along with tRésai they offer sacrifice under the tree. They pour
rice beer Chulaw) on the five pieces of bamboo leaf. It is doneiider to please the tree god, so that no harnflisted
upon the members of the village. After the rita@ three main officials Changdoloi, Changmaji anduihna initiate the
cutting of the tree by an axe. After one shot theyt for a moment to listen any kind of noise irsitie tree. If any sound
is heard then the official is advised to consulthva priest for the danger they may occuCteangdoloi After that the
other members of the village cuts the tree andgsrin the construction site. The three main pastbeautifully decorated
by the experts and it is established formally oa tlonstruction site on Wednesday. After 6 yearghenoccasion of

KhelchawaFestival the villagers dismantle the old Chamandi a new one is constructed.
Inauguration

A special programme calle@hangtuwais organized after one week from completion of @@madi On that
day the Chamadi is decorated with branches and lehfmango tree. Gravy of rice powder is sprinkiagide the
Chamadi One cock and a bowl of rice powder is collecteuhf the Changdoloi, Changmaji , and Suruma’s holikese
are offered to “Lampharaja” (deity) under tiilbamkhundaAt the moment of offerings everyone is asked w&intain
complete silence. They believe that the deity comeesccept the offerings. After that the peopleatstdakhrapala

Peraypala(frog danceMothalpalgSquirrel dance) to express their happiness.
Membership

Membership of the villag&€€hamadiwas compulsory for very boy of the village. A Tiveay enters into the
dormitory at an age of ten and remains there fehtgvyears. During thihelchawafestival the leader of thHeéanthaiKhel
goes to the house of very eligible boy and infoabsut the new recruitment to ti@hamadi Later in the evening the
mother of the boy goes to the village chiebro) house where all thBisaisgathers. She presents her son to the assembly
and sings Oh respected village elders in compliance with yorder which is the code of conduct of our tribeldhat of
the Chamadi should continue, | have come to pregemtone of your helpers, whom you will give theessary training

and understanding in upholding our glory. | prayatlyou will always run the Chamadi in strict didange and keep high
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its cause, do justice to all and extend help towifiagers, so that we may live and prosper in m8athis procedure is
repeated by the mothers of every boy and may taken@ time to complete the recruitment processshibws the
commitment of the boys’ family towards the dormjtarganization and significance of the communifg bf the Tiwa
society. The newly enrolled members are placed utidejunior group known asorkhiya-panthai He has to stay in this
group for at least six years. During this periodwwrks under the strict supervision of the seniamug known as the
Khra-panthai.He needs to bring water, firewood and take carthefrequirements of thEhamadi The boy sometime
arranges the beds for the seniors and do odd vibatsnay required of him in théhamadi The senior makes sure that
the junior boy strictly follows the rigid decorummwvtards their seniors. Three most important leadi¢éhePanthai khelof
the Chamadj Changdoloi, Changmaji and Huruma is selecteélescsed from among the senior group. The Main fionct
of the Panthai Khel or the leaders of tBleamadiis to maintain discipline among the boys. As tkead of theChamadj
the Changdoloi is responsible for the overall suis&n of the institution. He always takes the léacvery community
work. The Changdoloi is assisted by a deputy calledngmaji. He is the in charge of the dresseswaugical instruments
required for the boys on various festive occasidi® next most important official of the Chamadthie Huruma. He is
responsible for the maintenance and cleanlinesdllage paths. He also needs to look after the msderrces from where
drinking water is obtained. Moreover the Huruma tmakeeps watch of the entire village during thetifee occasions. He
is assisted by Hurumaphali in discharging varioutsed.

Among the Tiwa the boys must not sleep outsidedtirenitory. One may stay at home on account of $inédut
must return to th€hamadias soon one recovers. In case a boys refuse te tmtheChamadiwithout any sickness or
valid reason, the leaders of tRanthai khelgoe to the boy’s house. If he disobeys the leadletise Panthai khel the case
is forwarded to thdPisai of the village. Generally the parents of the beyined even after the boy agrees to go to the
Chamadi However if they refuses to send the boy to therdtory, the whole family is ostracized and fordedeave the

village.

After spending six years in the junior group a begomes eligible to enter into the senior groups phomotion
is an important event in tiehamadisystem as it is also the time of retirement ofgleior group and selection of the new
Panthai khellt is the time to demolish the ofdhamadiand construction of a new one. A Tiwa can marty evhen they
are in senior group. In case a senior boy contitiesmain unmarried, he merely sleeps as usuaki@hamadibut lives

a retired life keeping him aloof from the other bolle also does not receive any respect and serfvim® the junior boys.
Effect of Christianity, Western Education and Modemization

With spread of colonial rule Christianity and westeducation was introduced in the North easterhgfandia.
It has a profound and far reaching impact on thetesp of all the tribes of, including the Tiwa. Tkéristian missionaries
are never in favour of an institution which mayden towards spreading the Christian faith. The T@maistian village
does not have th€hamadias it is considered to be a symbol of indigenaithf Here the Church has taken over the
functions of theChamadi Even in the traditional villages the function thfe Chamadihas changed considerably.
The Chamadiwas an institution for non formal education foe thachelors and young children’s of the villagethi past
as there was no formal educational institutiorhia pre literate Tiwa society. Hence theamadiacted as a learning place
for the children and youth. They learn how to gafirewood from the jungle, make bamboo mats, mglind playing of
musical instruments. Besides they learn ways divation while working in the community land. It &oles them to live a

cooperative life. However, with the emergence afrfal education and modernization and consequentggsain habits
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and tastes many of the Tiwa consider @f@madias impractical institution. With the passage ofetiin many traditional
Tiwa villages thePisai and Panthai Khelloss the command and control of the village. #ufeed in lack of discipline
among the village boys who are more interestedsingumodern gadgets like television and cell phatesMoreover the
parents are also insist their children being at éd@nd study to cope with the modern day challengesce the boys

could get little time to visit the dormitory or avé he goes he does not sleeps there at night.
The Chamadi Today

Today in Tiwa Christian villages ttehamadiis not in existence. However it still exists innnGhristian villages
but it lacks the activeness and vigour of the pasdditional cultural education has taken a backt.sk is only during
festivals or socio-religious events that the peogéthers in the dormitory and works together. Mwezodue to
disappearance of forest and restriction on cuttihgrees made it very difficult to procure largeds required for the
construction ofChamadi Consequently th€hamadisare made out of brick and cement which has comlylehange its
original shape and desigfi. These Chamadisare just for showcasing the Tiwa culture but not practical use.
Inactiveness of th€hamadihas resulted in lack of discipline and sense aipeoative life among the youths of new
generation. Though the function of ti@hamadihas considerably changed but still Tiwa peoplesmers it to be
institution of reverence and love. In some of tlillages thePanthaikhelis actively involved in organizing trainings on

traditional dances and musical instruments etg. #&o conducts various community works in theagé.
CONCLUSIONS

For the hill TiwaChamadiis an institution by itself. It can be taken ae thtegrating symbol in which lies the
inherent strength and individuality of the villagige. It is the meeting place of the village eldeéosdiscus important
matters. On such occasions, the young boys leaingbcial norms and customs which enable thenotdirrue their age
old tradition. At present, academic institutiorieelischools and colleges have taken over the edgcatid socializing role
of the Chamadi As such traditional songs, music and folkloresdlyataught and learned by the younger generatism
result, this gradually leads to the loss of tradisi and cultures as these are confined to a haotifatople. the point to
make here is that efforts should be made to presbeChamadiinstitution for the greater benefit of the Tiweopée and

preservation of culture.
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